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A Focus on:
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Social Pressures  Commandments 

 

 

"Thou shalt not kill" 

 
 

 

 

"Thou shalt not commit 
 adultery" 

 
 

 

 

"Thou shalt not steal" 

 
 

 

 

These are basic rules for: 
 

Judaism 
Islam 

Christianity 
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Other World Religions  
 
 

 

Hinduism 
Asserts 

Duty takes priority over  

Money 
Power 

Relationship 

Buddhism 
Community Members 
have a Vow Against  

Killing 
Adultery 
Stealing 

Taoism 
Puts forward  

Compassion 
Frugality 
Not daring to take 
a lead in the 
Empire  

cf. Relationship 
cf. Money 
cf. Power 
 

 

 
 

AND  

Catholic Religious 
have vows of: 

Poverty 
Chastity 
Obedience 

cf. Money 
cf. Relationship 
cf. Power  
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Where Does Industry Sit? 
 

Society: a Functional and Organic View 
 

 

Social 
Pressures 
e.g. 

 Industrial Classification 

Finding Values and Direction  

Power  S  Other Services (e.g. Religion, personal)  

Power  R  Arts and Recreation Services  

Keeping Society Together 

Power  Q  Health Care and Social Assistance  

Power  P  Education and Training  

Power  O  Public Administration and Safety  

 



V Producing What We Need   

Relationship  A  Agriculture, Forestry and Fishing  

Relationship  B  Mining  

Relationship  C  Manufacturing  

Relationship  D  Electricity, Gas and Waste Services  

Relationship  E  Construction  

Moving People and Things Around 

Money  F  Wholesale Trade  

Money  G  Retail Trade  

Money  H  Accommodation and Food Services  

Money  I  Transport, Postal and Warehousing  

Money  J  Information, Media and Telecommunications  

Money  K  Financial and Insurance Services  

Money  L  Rental, Hiring and Real Estate Services  

Money  M  Professional, Scientific and Technical Services  

Money  N  Administrative and Support Services  

 



 

 

            
  vi 

How Does Christianity Understand ? 
 

Money  Power  

Relationship  
 

 

Some light may be thrown on this with some  
 

 
 

"Frog in a Pot" Workshops 
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Workshop Exercises on 

Is Christian Morality Unique? Part One : 
A Focus on Money, Power and Relationship 

Introduction 

These exercises are not designed for Christians only.  Nor are they designed in an attempt to 
persuade people to become Christian.  

They aim at providing information about what Christianity teaches.  Why so?  The present 
Western world has evolved from a Judaic-Christian heritage.  There are strengths and weaknesses 
about this.  If people are ignorant about what these are, they can be like the frog in boiling water.  
The gradual rising of the heat means the frog is unaware of what is going on.  

Part One of Is Christian Morality Unique shows how the early Christians, like their Jewish 
forebears, put a focus on the commandments about money, power and relationship. There are 
similarities here with the morality focus of other world religions as well.  However the first 
Christian theologian Paul, actually idealized the commandments so as to incorporate into them 
the idealism of Greek philosophy.  This can be seen in his writings.  

Such a  “synthesis” of Judaism and Greek Philosophy (Hellenism) was carried on into the writing 
of the Gospels and their interpretations of the life of Jesus.   

Part Two  of Is Christian Morality Unique shows how the gospel writers continued the morality 
“map” that was set out by Paul.  

1. In his gospel structure Mark sets out the overall framework for a Christian society.
2. Matthew provides an interpretation of the life of Jesus from the perspective of a Jewish-

based society.  Matthew shows the strengths and weaknesses of this society.
3. Luke presents an understanding of Jesus amid the strengths and weaknesses of

Hellenism.  He also shows how the “hybrid” society was launched.
4. John presents an understanding of the on-going “incarnation’ of Jesus into the world.

In Part Two there is an in-depth discussion about difficulties with interpretation in New 
Testament studies. Using the Philosopher Gadamer’s Truth and Method it is shown how an 
inherent weakness in Hellenism can result in a narrowing down of New Testament Interpretation. 

This illustration in itself shows how people (Christian and non-Christian alike) need to constantly 
watch out for imbalance in the way they are influenced, or how they think or operate.   

Optional Background reading    Is Christian Morality Unique? Part One 
Michelle Nailon    BA. B.Theol. M.Theol. Grad.DipTheol   .      ISBN 978-0-9805603-5-0 

Project Employment Inc 2020      www.realitysearch.com.au 
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LIFE 

 

cf. POWER 

 

SOCIAL SUPPORT 

 

cf. RELATIONSHIP 

 

LIVELIHOOD 

 

cf. MONEY 

 
 

 

` 

 

We all need the above 

 

BUT 

 

CONTROLS  

are needed 
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Workshops 

Ch. 3 Paul the first Christian Theologian  50’s C.E. 

1. Would it be logical for Paul to elaborate on the meaning and implications of:
Safety for one’s means of livelihood (money)
Safety for one’s body and health (cf. power)
Safety for one’s basic social support group (sex) ?

2 Would this explain any apparent focus on money, power and sex?

3. How does money power and sex align with the following statements by Paul?

• “Their end is destruction. Their god is their belly and they glory in their shame”
(Philippias 3:9) 

• Paul said In his own life he has faced rough treatment.  He has avoided immorality.
He has not sought money     (cf. Thessalonians  2:2-5)

• (if people be) “guilty of immorality or greed, or be an idolater, reviler, drunkard or
(violent) robber.”      (1 Cor. 6:9-10).

• Many Corinthians are “filled, rich and like Kings”  (1 Cor 4:8).

• In contrast to Corinthians the apostles of Jesus have taken on poverty, homelessness
and weakness      (1 Cor. 4:9-13).

• “Neither the immoral (nor) thieves (nor)violent robbers.. will inherit the kingdom of
God.”       (1 Cor. 6:9-10)

• “You then who teach others, (cf. self-determination) will you not teach yourself?
While you preach against stealing, do you steal?  You who say that one must not
commit adultery, do you commit adultery?”   (Rom. 2:21-23).

• “You shall not commit adultery.  You shall not kill.  You shall not steal.”
(Rom. 13;9.) 

• Regarding a church leader.  “.. he must be irreproachable, never an arrogant or hot-
tempered man, nor a heavy drinker nor violent, nor out to make money, but a many
who is hospitable and a friend of all that is good…”  (Titus 1:7-8).

Optional Background reading    Is Christian Morality Unique? Part One 
Michelle Nailon    BA. B.Theol. M.Theol. Grad.DipTheol   .      ISBN 978-0-9805603-5-0 

Project Employment Inc 2020      www.realitysearch.com.au 
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Ministry of Jesus  
was in the 30's CE  

Ministry of Paul  
was in the 50's CE  

Who was Paul? 

Paul was a highly educated Pharisee Jew. He converted to being 
a follower of Jesus when knocked over by a vision when on his 
way to imprison Christians.  
 
Within the vision a voice called out "Saul, Saul, why are you 
persecuting me." "Who are you Lord?" he answered (the voice 
said) "I am Jesus of Nazareth whom you are persecuting."  
 
Paul was also born a Roman Citizen and was he familiar with 
Greek philosophy.  

 

 

Paul set out to combine 

 

AND  
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Ch 4(a)  Letters of Paul    50’s CE 

Paul’s Letter to the Thessalonians as an Introduction to Paul 

Thessalonians”  is considered to be Paul’s “first” letter.  In many ways it is like an introduction to 
his teaching.  He gives special emphasis to the need for hope in a life beyond this one.  He 
teaches that identification with the morality of Jesus is key to this.  

Thessalonians is defined as a “protreptic” letter which follows a standard Greek format.  Such a 
letter requires the followers of a particular school of thinking to fit in with the behavior expected 
by the school. In the case of the people in Thessalonica, they are expected to adopt the morality of 
Jesus.  Paul presents himself as a model of such morality.  How would he do this?  

• Paul says, like the Thessalonians he has suffered rough treatment for adopting this new
type of behavior.  But he is prepared to put up with this.  (cf. “Thou shalt not kill”)

 (1 Thess. 2:2) 

• Some Thessalonian converts were being pressured to take part in Temple prostitution
rites.  Paul says “anyone who objects (to the prohibition against fornication) is not
objecting to a human authority, but to God who gives you his Holy Spirit”

(cf. “Thou shalt not commit adultery”)  (1 Thess 4:8) 

• The Roman Empire charged heavy taxes.  But there were positive aspects to the Empire’s
rule.  As a city Thessalonica had been loyal to the Emperor.  In this way the
Thessalonians that Paul addresses have moved beyond economic resentment.  Paul
encourages them to have a sense of citizenship “so that you are seen to be respectable by
those outside the church”  (cf. “Thou shalt not steal”)  (1 Thess. 4:12).

• Paul encourages the Thessalonians to adopt Roman symbolism “put on faith and love for
a breastplate and the hope of salvation for a helmet” but without adopting their morality

(1 Thess. 5:8).  
• By identifying with the morality of Jesus these people and their deceased loved ones

would share in the resurrected life of Jesus   Paul implies that the Emperor, despite his 
power, does not have such control over eternal life  (1 Thess. 4:13-14).  

Can you see how Paul encourages the Thessalonians to live with the inadequacies of secular 
morality without adopting these?  (cf. “Do not model yourselves on the behavior of the world 
around you” Romans 12:2). 

Optional Background reading    Is Christian Morality Unique? Part One 
Michelle Nailon    BA. B.Theol. M.Theol. Grad.DipTheol   .      ISBN 978-0-9805603-5-0 

Project Employment Inc 2020      www.realitysearch.com.au 
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Paul Highlights 
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Material Needs of the 
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Ch 4 (b)  Paul’s Letter to the Phillipians and “Thou shalt not steal”

1. In Paul’s letter to the Phillipians he praises their generosity (Phil.4:15) .  The readiness
of these people to support Paul, apparently contrasts with the attitude of some Corinthians.  The 
latter were prepared to pay Paul, but he suspected that  this would be on a employer/employee 
basis (1 Cor 10:14-15).     

• Would you consider a readiness to give to someone in a material way because of concern
for their welfare, is a reversal of “Thou shalt not steal”  ?

2. In the background reading there is reference to the wider social situation that Paul found
in his travels e.g. when he stayed at taverns.  

• To what extent do you agree that a culture of trying to provide for the material welfare of
the needy would help to deter crime?

3. In the background reading reference is made to the scholar Jerome Murphy O’Connor.
He claimed Paul was critical of the very basic social structure of the day.  He wanted a new type 
of society.   

• Any ideas as to how this could be brought in?

4. Paul’s strategy for mission was to set up a community of Followers of Jesus in each of
the major urban centres around the Empire.  

• What do you think of this approach?

5. The first Chapters of the Acts of the Apostles tells how the first Christians shared their
material wealth.  

• If members of Paul’s communities were helping out the poorer members do you think
this would have an impact on the wider urban population?

6. Despite his stress on generosity, Paul did not condone people “living off others.”  In his
letter to the Thessalonians (not the Philippians) he says:

We gave you a rule when we were with you, not to let anyone have any food if he refused 
to do any work.  Now we hear that there are some of you who are living in idleness, 
doing no work themselves but interfering with everyone else’s In the Lord Jesus Christ, 
we order and call on people of this kind to go on quietly working and earning the food 
that they eat.  My brothers, never grow tired of doing what is right.” (2 Thess. 3:10b-13). 

• Any comments?

Optional Background reading    Is Christian Morality Unique? Part One 
Michelle Nailon    BA. B.Theol. M.Theol. Grad.DipTheol   .      ISBN 978-0-9805603-5-0 

Project Employment Inc 2020      www.realitysearch.com.au 
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Ch 4(c) Paul’s letter to the Galatians and “Thou shalt not kill” 

1. Paul’s letter to the Galatians differs from his letter to the Philippians.  He praises the
Philippians for their generosity.  But he upbraids the Galatians “People of Galatia. Have you gone 
mad?” (Gal 3:1).  Jewish Christians (including Peter and Barnabas) were eating apart from Gentile 
Christians. They were re-imposing circumcision on converts along with the minute regulations of 
Judaism. Can you think of some results from this ? 

2. The Galatians were now allowing Jewish leaders, to dictate and control the minutia of
their daily life.  Paul opposed this.  

• Can you see a connection between self-determination, the exercise of power and “Thou
shalt not kill?”

3. Paul complains “some who do not really belong to the brotherhood have furtively crept
in to spy on the liberty we enjoy in Christ Jesus, and want to reduce us all to slavery” (Gal 2:4) 
Paul wanted people to determine how to keep the commandments according to their own conscience (rather 
than via rules).   

• Would this be a fair interpretation of this verse?
• Do you think some Jewish Christians in Jerusalem could be  assuming that because

Christians in Antioch had dropped off Jewish rules they had also dropped off observing
the commandments as well?

• Would care on the part of the Galatians to protect their own personal freedoms, be related
to protecting the right to exercise their own conscience?

• Should people be wary of the extent to which they allow other people (and leaders)  to
exercise power over their own lives?

• Does this imply that “Thou shalt not kill” applies to a need to protect and indeed
cultivate one’s own self-determination?

• To what extent do you think that others should have the right to determine what is right
and wrong for an individual?

4. Paul insisted it is by identifying with the self-giving morality of Jesus, that people “earn”
the right to an eternal life.  He said that if they rely instead, on keeping a whole complex of rules 
for their “justification”, then there was no point in Christ’s death and resurrection  (Gal 2:21). 

• Does this line of logic make sense?

3. For the Jews, historically speaking, a shared meal with Gentiles was taboo.  Yet the key
point and time for unity amongst the followers of Jesus was the shared meal of the Eucharist.  In 
his letter to the Galatians Galatians puts stress on the need for unity here. He says: When I saw 
they were not respecting the true meaning of the Good News, I said to Cephas (Peter the Apostle) 
in front of everyone, “In spite of being a Jew, you live like the pagans and not like the Jews, so 
you have no right to make the pagans copy Jewish ways” (Gal 2:14) 

• In Galatians people are challenged to identify with the free, self-giving spirit of Christ
rather than rely on external law.  Would you agree?

Optional Background reading    Is Christian Morality Unique? Part One 
Michelle Nailon    BA. B.Theol. M.Theol. Grad.DipTheol   .      ISBN 978-0-9805603-5-0 

Project Employment Inc 2020      www.realitysearch.com.au 
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Ch 4(d) Paul’s Letter to the Corinthians and 
“Thou shalt not commit adultery” 

1. Paul’s letter of 1 Corinthians is discussed in Is Christian Morality Unique Part 1.   This
recalls there were affluent Corinthians in Corinth who looked down on Paul because he supported 
himself as a tent-maker.  These people were reverting back to an attitude in Greek Philosophy 
that had contempt for manual work.  But Paul tells them they are immature. He says he embraces 
poverty and hardship in order to adopt and live out the mindset of Christ (1 Cor 2:17-25).  

• What do you think would be some likely examples of Corinthian immaturity?

2. Ch 4 of Is Christian Morality Unique Part 1 describes how Paul develops points about:

Respect for one’s own body? 
Respect for the communal body? 
Respect for the development of a “spiritual body”? 

• What would you think such points would be?  (Common sense is a lead-in here).

3. Paul tries to deter the Corinthians from using Prostitutes.  He says ”to fornicate is to sin
against your own body. Your body is a Temple of the Holy Spirit”  (1 Cor.6:19). 

• What would be his underlying logic here?

4. Paul upbraids wealthy Corinthians who bring their own food to a community meal and
then eat it amongst themselves, not sharing it with poorer people.  He says “Shall I commend you 
in this?  No I will not” (1 Cor 11:22).  “Do you not have homes to eat in?” (1 Cor:11:34). 

• What would be some underlying reasons for Paul to be making this point?

5. Throughout his life after his conversion, Paul is always mindful of the vision he had and
the voice he heard  “Saul, Saul why do you persecute me?  Who are you Lord?  I am Jesus of 
Nazareth whom you are persecuting.” (Acts 9:4-5). 

• If the resurrected Jesus claimed there was a bond between himself and his followers, do you think
this implies there is a bond between his Followers as well. 

• Would such a bond  in itself require the Followers to respect each other?

6. Paul talks about the followers of Jesus forming a “corporate body”  “You are the body of
Christ; but each of you is a different part.” (1 Cor 12:27)   He points out people’s gifts and roles 
complement each other and they should respect such difference. 

• Would you see this approach being carried over into modern corporate bodies?
• What about in society as a whole e.g. in politics?
• Would you see Paul developing the commandment “Thou shalt not commit adultery” into a

challenge to respect the social needs and social stability of other people?

Optional Background reading    Is Christian Morality Unique? Part One 
Michelle Nailon    BA. B.Theol. M.Theol. Grad.DipTheol   .      ISBN 978-0-9805603-5-0 

Project Employment Inc 2020      www.realitysearch.com.au 
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Ch. 5(a) Paul confronts Greek Philosophy 

Paul says he is preaching a crucified Christ. 
“ This is an obstacle to Jews and to the Greeks it is madness” (cf. 1 Cor 2:23). 

1 Paul differentiates between the spirit that occurs naturally within a person and the Divine 
Spirit of God.  He says: 

…the depths of a man can only be known by his own spirit, not by any other man, and in
the same way the depths of God can only be known by the Spirit of God  (1 Cor 2:11). 

• How would this contradict Stoic teaching about “a divine spark” in the human essence?
• How does it tie in with Jewish teaching e.g.  “I will put my Spirit within you.”? (Ezk.36:37)
• The first Chapter of Genesis about the creation underlines the otherness of God.

Comments? 
• The “otherness” of God is basic to Judaism.  Would it therefore be basic to an

understanding that the commandments come from an “outside” authority? 

2 Chapter Five in Is Christian Morality Unique Part 1 describes further, the Stoic idea that 
each person has within their own “essence” a “divine spark”  (independently of God). This lives 
on after death.    

• Could it be understood from this that people share in the very nature of God (or gods)?
• Would this imply that people’s  “gifts” are their own, independently of something given

to them?
• What would be some of the other implications of this idea?

3. Paul implies the Stoic idea about the “divine spark” also exists amongst some of the
Corinthians.  For such people spiritual “essence” is what counts.  Material things are of less 
importance.  Paul shows how this is carried over into attitudes towards sex  

There is immorality among you, and of a kind that is not found even among pagans; for a 
man is living with his father’s wife.  And you are arrogant! . (1 Cor 5:1-2).   

• Would you say this example reflects the idea that material things are of less importance?
• What are further pitfalls for people who think their real “essence” is their spirit and they

are “free” from bodily responsibility and concerns?
• Could you see some of these pitfalls being reflected in the present time?
• What about the philosophy behind the 2nd World War?

5. Apparently some Corinthians took an opposite approach to bodily indulgence.  They
thought they could force the whole community to abstain from marriage and lead a celibate life.  
This would give priority to the spirit.  In response to their question about this Paul at first appears 
to agree with them.  He says “It is well for a man not to touch a woman ”  (1 Cor. 7:1).  He also 
sets out a  “hierarchy” for marriage and puts abstention from sex at the top of it. (1 Cor. 7:8-10.  
But at the same time, he also insists that abstention from sex is a “gift” from God.  It must not to 
be forced upon people (1 Cor. 7:7).  

• Any comments?

Optional Background reading    Is Christian Morality Unique? Part One 
Michelle Nailon    BA. B.Theol. M.Theol. Grad.DipTheol   .      ISBN 978-0-9805603-5-0 

Project Employment Inc 2020      www.realitysearch.com.au 
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Ch 5(b) A General Look at Paul 

Genesis, the first book of the Bible, gives a poetic description of how God made the world.  
Actually there is an eerie connection here with the “Big Bank Theory”. This is about an initial 
explosion of light.  In Genesis the first thing created was light.  

If we look at Genesis Chapter One, the book immediately makes two key points about God and 
these are repeated throughout the first Chapter cf.  “God said “Let there be light’, and there was 
light.  God saw that light was good…..” (Gen. 1;3) 

• What in your opinion, would these two key points be?

• Would you agree that the two points could be described as saying that firstly God is the
ultimate authority in charge of creation and secondly that creation is good?

• Would you agree that Genesis claims that finally, it is God who is in control?

• How do the opening verses of Genesis tie in with the First Commandment “Thou shalt
not have strange Gods before me”?

• The Stoics had the idea that the essence of oneself lives on beyond death.  Do you think
this could lead to contempt of material things including one’s body?

• Paul said that only the Spirit of God can know God  (cf. 1 Cor 2:10-16).  Any comments?

• What is the difference between “a gift received not an essence released” ?

• Paul quotes some of the Corinthians  “Let us eat and drink today. Tomorrow we shall be
dead.”  (1 Cor 15:32).  Why does this conflict with his own teaching?

• Towards the end of 1 Corinthians Paul says “keep on working at the Lord’s work,
knowing that, in the Lord, you cannot be laboring in vain.” (1 Cor 15:58)  How would
you see this as tying in with his teaching about morality?

• What sort of living identifies people with Christ?

• What was “new” about the cosmic and morality map of Paul that he was developing from
Genesis 1 and from Judaism?

Part 2 of Is Christian Morality Unique?:Time and Place World Views in Tension provides a 
gospel analysis.  It shows how Matthew warns against the extremes of Judaism (over-stress on 
law) and Luke warns against the extremes of Hellenism (over-stress on idealism).   

• Do you think that in Paul’s letter to the Galatians he is warning against over-stress on
legalism?

• Do you think in his letter of 1 Corinthians he is warning against over-stress on idealism?
• At least Judaism itself is less likely to overstress abstract idealism.  At least the Hellenism

of pagans was/is less likely to overstress moral legalism.  Any comments?

Optional Background reading    Is Christian Morality Unique? Part One 
Michelle Nailon    BA. B.Theol. M.Theol. Grad.DipTheol   .      ISBN 978-0-9805603-5-0 

Project Employment Inc 2020      www.realitysearch.com.au 
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Continuing the Morality “Map” of Paul into the Gospels 

Ch 6(a) Mark  “Come Follow Me” (Mark 10) 
cf. money, power and relationship 

In Mark’s gospel Chapter Ten (10: 17-22)  a man comes forward and asks Jesus how he can 
inherit eternal life.  Jesus answers “Do not kill. Do not commit adultery. Do not steal.”  He also 
makes reference to two other commandments “Do not bring false witness.  Honour your father 
and your mother.”  

The man says he has observed these commandments from his youth.   He is apparently looking 
for something more.  Jesus replies.  “Go sell what you have and give to the poor and you will 
have treasure in heaven.  And coming, follow me.” (Mk 10:21)  The man was quite wealthy.  He 
could not meet the challenge and he went away sad.  

Consider this challenge in terms of the three key social commandments relating to money, power 
and sex.  The man was not only challenged to avoid stealing but to give his possessions to others.  
This is a reversal of “Thou shalt not steal”.  Also, by giving away his possessions he would be 
less able to marry and set up and run a household.  In this sense the challenge is a reversal of 
“Thou shalt not commit adultery.”  Also, in his following of Jesus, the man would be devoting 
himself to the self-determination of others, the opposite of acting with violence towards them cf. 
“Thou shalt not kill” . 

The basic challenge here is to reverse the negativity of the commandments into a positive.  
Instead of avoiding the taking of possessions, social supports and life of other people the man is 
challenged to devote himself to their protection and enhancement.  

• Would you agree with this interpretation?

Within the text of Mark’s gospel this challenge is preceded by Jesus putting forward a child and 
saying “Unless you welcome the kingdom of God like a little child you shall not enter into it.” 
Mk 10:15.  

• Do you think this structuring of the text (and apparently  the real-life occasion) was
deliberate and if so why?

• Do you think this statement presents the child as a model for the kingdom of God”?
Why would that be so? 

• Do you think that Mark the first gospel writer (70 CE), was introducing a dimension of
Jesus himself, as that of “a child”?

• Do you think (unwittingly or not) that Christmas is a celebration of this dimension?

Optional Background reading    Is Christian Morality Unique? Part One 
Michelle Nailon    BA. B.Theol. M.Theol. Grad.DipTheol   .      ISBN 978-0-9805603-5-0 

Project Employment Inc 2020      www.realitysearch.com.au 
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Ch 6(b) The Gospel of Matthew 

(i) Jesus talks about observance of the moral law  (Mt. 5:17-20) 

There are apparently harsh words from Jesus in these verses: 

“Do not imagine that I have come to abolish the Law or the Prophets.  I have come not to abolish 
but to complete them.  I tell you solemnly, till heaven and earth disappear, not one dot, not one 
little stroke, shall disappear from the Law until its purpose is achieved.  Therefore the man who 
infringes even one of the least of these commandments and teaches others to do the same w ill be 
considered the least in the kingdom of heaven;  but the man who keeps them and teaches them 
will be considered great in the kingdom of heaven.”   (Mt.5:17-19) 

Jesus goes on to refer to the commandment “You must not kill” (v.21).  He goes further than the 
words of the Commandment and even condemns those who are angry with their brother or calls 
them a fool or renegade (v22). He requires reconciliation with one’s brother and others before 
making an offering to God (vv23-4).  

Jesus refers to the commandment “You must not commit adultery.” (v.27) He goes further than 
this  and condemns those who look at a woman lustfully.  He says “They have already committed 
adultery with her in their heart.”(v.28). 

Further in this context he alludes to stealing and again he goes further than the Commandment. .  
He says “If a man takes you to law and would have your tunic, let him have your cloak as well 
(v.40) Give to him who begs from you, and do not refuse him who would borrow from you. (v.42). 

• Do you think this stress on the detail of the commandments is mainly about attitude?

• Do you think a stress on the spirit of the commandments would enable people to be more
independent of a whole regulation framework set up around them?.

• In industrial law today, there is an emphasis on self-regulation.  What are advantages of
this?

• Can you think of examples of self-regulation?

Matthew’s gospel was written from within a community of Jewish Christians around 85 CE.  
They believed they were bringing the Jewish law to fulfillment because of their emphasis on the 
spirit of the Law rather than the letter of it.  But mainstream Jews were now following the 
leadership of the Pharisees who were “sticklers” for the law. The Pharisees were now basing 
Judaism upon the local Synagogue rather than Jerusalem, where the Temple had been destroyed. 

• Do you think that Matthew, in recounting these words of Jesus, is trying to show that
Jesus (and Jewish Christians) have not rejected the Commandments.  Rather they are
trying to “raise the bar” of their observance?

Optional Background reading    Is Christian Morality Unique? Part One 
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(ii) Jesus sets out a base for mission in the Fishing Industry 
(Mt. 10:5-15) 

In Chapter 21 of John’s Gospel, which is the last Chapter of the gospels, there is a story about the 
disciples of Jesus who had been out fishing all night.  They included Simon Peter, Thomas and 
Nathanael.  There were also James and John and two more of his disciples.  The unnamed 
disciples could have been Andrew, brother of Simon Peter and also Philip. The point being made 
here, is that more than half  the inner circle of Jesus were connected to the fishing industry.  
There were also further social connections between disciples. Simon Peter and Andrew were 
brothers and came from the same town of Bethsaida as Philip.  He in turn had a long-term 
connection with Nathanael. James and John were brothers and their father Zebedee employed 
other fishermen.   

The significance of this commonality amongst the disciples of Jesus is that when Jesus started out 
in his mission there were already strong, long-term connections between the people around him.  
They in turn belonged to wider networks of people in the fishing industry.  The networks 
included fishing families, hired labourers, suppliers of raw goods, fish processors, shippers, 
carters, tax collectors, toll collectors etc.  These networks would have been mainly consisted of 
Jews who did not eat with or visit the homes of Gentiles.  

The networks operated on an economic as well as a family base.  In fact ther industry was 
regulated by the Roman Empire with its systems of regulation and taxes.  These taxes were heavy 
and the people shared grievances about this.  They also had grievances with their religion of 
Judaism.  As Peter told a Council of Jerusalem later on, neither he, nor those present at the 
Council, nor their ancestors, had managed to observe all the rules and regulations connected with 
Judaism  (Acts 15:10).  According to historians such as Martin Hengel, the Jews of the first 
century CE generally remained loyal to their Jewish faith even in the face of the ‘bulldozer” 
impact of the Greco-Roman Empire upon Palestine.  But texts such as Mt 10:5-15 and Acts 15:10 
pick up on the difficulties Jewish people had, trying to live out the minute regulations of their 
faith in the midst of cultural, social, economic and political pressures.  

When Jesus sent out his disciples he told them not to go to pagans or Samaritan towns, but rather 
“to the lost sheep of the house of Israel” (Mt 10:6)  This direction may have appeared to have 
“narrowed down” the outreach of Jesus.  But it also showed that he had a specific kind of 
outreach in mind.  The disciples were to go to people they already knew who were of the same 
socio-economic base, who shared the same industry and who had similar difficulties with the 
practice of their faith.  

• Do you think Jesus was setting up a social framework which, of its nature had the
potential to deal with social injustice and inequality?

• In pages above it was noted that Paul wanted to introduce a new, more humane type of
society.  Do you think the approach of Jesus, in basing his mission on a specific industry
ties in with this?

• Have you any clues as to why Jesus would be basing his original outreach on and from,
an industry such as the fishing industry?

• Do you think Jesus intended to offer people a simpler yet deeper approach to their faith?

Optional Background reading    Is Christian Morality Unique? Part One 
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Ch 6(c) The Gospel of Luke 

(i) Jesus Moves on from his HomeTown (Lk 4:16-30) 

Luke, in contrast to Matthew,  was writing from and for a community of people that mainly 
consisted of Gentile (non-Jewish)  converts.  His gospel reflects the background, interests and 
needs of Gentile Christian people spread throughout the Roman Empire. These people were more 
affluent than for example Mark’s auditor/readers.  Also they were familiar with Greek 
philosophy. At the start of both his gospel and “Acts” Luke addresses them in a corporate way, 
with the Greek name of Theophilus.  

Early in Luke’s gospel (Ch. 4) Luke tells the story of how Jesus returned to his home town of 
Nazareth and attended the weekly service at the Synagogue.  He was invited to do a reading of 
Scripture and then talk about it.  He picked the passage about the prophet Elijah who went to a 
widow in the middle of a famine (1 Kings 17:7-15).  She prepared for Elijah what she thought 
would be the last meal for herself and her son.  However, it turned out her container continued to 
hold food for her.   

At first the Nazarenes thought that Jesus was referring to themselves as being downtrodden.  But 
then he pointed out that this widow was not connected to Judaism at all.  He said God sent the 
prophet to a person who was not a Jew because it was God’s intention to reach out to all peoples.  
This interpretation of the text made the Nazarenes so angry they rushed Jesus out of the town to a 
nearby cliff intending to throw him over it.  But he slipped through the crowd and went away.  

• If, as Jesus said,  it is God’s intention to reach out to all peoples one can also assume
that his Commandments of “thou shalt not kill, commit adultery or steal” are also
meant to apply to all people.  Any comments?

• Could you list some of the results in a society where these three commandments are
not observed?

• What do you understand of the “slippery slope”?

• Can you think of a society where there was institutionalized killing and reflect on
what happened to it in the long term?

• Do you think people should completely “give up” their right to self-determination?

• Do you think people can de-sensitise their ability to form relationships with others if
they think adultery is OK?

• What are some of the ways people can become “lax” with regard to institutionalized
stealing?  The Banking Royal Commission threw up some examples of this.

• Do you think a catch phrase that “good ethics in business makes for prosperous
business” is actually true?

Optional Background reading    Is Christian Morality Unique? Part One 
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Ch 6 (ii) Luke continues with Paul’s Morality Map 

In the text of Luke’s gospel there is a continuation of Paul’s focus on the three key 
commandments of “Thou shalt not kill, commit adultery or steal”.  These commandments may 
have differing labels but they imply the same things.  For instance:  

1. In Luke’s opening description of the life of Jesus, he recounts how Jesus fasted and
prayed in the desert for 40 days in preparation for his mission.  At the end of this time he was 
obviously hungry.  He was then tempted to turn stones into bread,  He was also tempted to throw 
himself from the pinnacle of the Temple to show that God would save him.  He was also tempted 
to worship the devil to obtain worldly power.  Actually, these three temptations link in with over-
reliance on material benefits (cf. money), over-reliance on social supports (cf. sex), over-reliance 
on worldly powers (cf. power). 

• What do you think of this interpretation?

2. The gospel of Luke has an underlying theme of Jesus making his way towards Jerusalem.
This shows the need for people who rely on rationalism, to also have a sense of direction.  True? 

In Chapter Nine, Luke shows how Jesus invited some people to come and follow him.  But they 
were inhibited from doing this because of over-attachment to money, power and/or sex.  

a In Lk 9:58 a man offers to follow Jesus.  But Jesus warns him “foxes have holds and the 
birds of the air have nests but the Son of Man has nowhere to lay his head.” 

• Do you think this implies that in a following of Jesus (and his own observance of the
Commandments), one needs to be detached from material comforts and money? 

b. In Lk 9:59-60 another person said “Let me go and bury my father first,” (that is, wait
until his father dies).  Jesus answered “Leave the dead to bury their dead; your duty is to
go and spread the news of the kingdom of God.” (Lk 9:59-60).

• Do you think in a following of Jesus (and his mindset) one needs to have at least some
detachment from one’s own self-determination, career and the will to power?

c. A third man said “I will follow you sir, but first let me go and say good-bye to my people
at home.”  Jesus said “Once the hand is laid on the plough, no one who looks back is fit
for the kingdom of God.”  (Lk 9:61-2)

• Do you think that at times, a following of Jesus and his own observance of the
Commandments requires detachment from the comforts of family living and sex

• Consider the situation of soldiers who have gone (and still go) to fight for their country.
Do you think in general, they demonstrate detachment from material goods (cf. money),
self-determination (cf. power) and the comforts of family living (cf. sex) ?

• To what extent does a readiness for “self-sacrifice” sum up this approach?

Optional Background reading    Is Christian Morality Unique? Part One 
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A Church Council sets out a Formula for Christian Morality 

Ch.7 Acts 15:1-35 (page 1 of 3) 

In Luke’s Gospel there is an underlying theme of Jesus making his way towards Jerusalem.  In 
Luke’s second book known as “The Acts of the Apostles”, there is an underlying theme of  the 
Apostle Paul making his way towards Rome, the centre of the known world.  

The latter theme about Paul becomes more obvious after Acts Ch. 15. This is because from this 
point on in the story, Paul emerges as the main character in the book.  In Chapter 15 there is an 
account of a Church Council in Jerusalem (in the mid 50’s CE). Here, a “formula” for Christian 
morality is clarified and adopted as an edict of the Church.  The edict enables Paul to progress his 
mission to the Gentiles (i.e. non-Jews) because now he has a “formula” for morality.  

The Jerusalem Council was called in the first place because some of the Followers of Jesus who 
came from the Pharisee sect wanted all converts to this movement to undergo circumcision and 
observe the details of Jewish law.  In this way the Followers of Jesus would be a “sect” (along 
with other sects) within Judaism.  Some people were already thinking on these lines when they 
called Paul “a ringleader of the Nazarene sect.” (Acts 24:5)    Paul rejected this description.  He 
said that rather, he was a follower of “the Way” (Acts 24:14)  People had trouble understanding 
this.  In another part of Acts Luke recalls how About that time there arose no small stir 
concerning the Way. (Acts 19:23)   Arguably the Council clarified what the Way was.   

At the Council Paul asked that if circumcision etc was required of new converts then what was 
the point of the resurrection of Jesus?   Also, Peter stood up and observed that neither he, nor 
those present, nor their ancestors, had managed to observe all the regulations of Judaism.  So why 
impose these on newcomers?  At the time of this Council, the apparent leader of the emerging 
church was a person called James, possibly James son of Alphaeus, who was an apostle and 
relative of Jesus.  In Luke’s narrative of the Council, James quotes the prophet Amos who had 
lived centuries beforehand.  Amos had railed against unjust trading practices. He condemned the 
wealthy who would “buy the poor for silver and the needy for a pair of sandals, and sell the 
scrapings of the wheat”  (Amos 8:6).   

One may wonder what relevance Amos had to a debate about circumcision.  However the 
reference shows that as far as James was concerned it was not enough for the Followers of Jesus, 
whether they be of Jewish or Gentile origin, to only observe the letter of the Commandment 
“Thou shalt not steal.”  Rather, they should also observe its spirit e.g. in terms of avoiding unjust 
trading..  Thus Amos, and James who was quoting him, were “raising the bar” of law observance. 

• Would you consider this a fair interpretation as to why reference was made to Amos in
the debate about circumcision at the Council (Acts 15)?

Optional Background reading    Is Christian Morality Unique? Part One 
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A Formula for Morality 

Ch.7 Acts 15:1-35 (page 2 of 3) 

According to Luke who narrates the events of the  Jerusalem Council (50’s CE), James suggested 
that instead of requiring the circumcision etc of Gentile converts in the emerging Church, these 
people only need to abstain from “blood, fornication and strangling.” (Acts 15:20). Such a  
“formula” was then adopted as an edict of the Council.  There was unanimous agreement to send 
representatives at the Council, back to the local churches with this edict (cf.15:22).   

Actually, the Council requirement about avoiding  “blood, fornication and strangling” linked in 
with requirements that were set out in the ancient Book of Leviticus (Lev 17-18) one of the Torah 
books of Judaism.  In Leviticus it was ruled that outsiders wanting to live amongst Jews do need 
not be circumcised.  Rather they had to abstain from blood (17:10-14), fornication (18:1-30) and 
strangling” (17:13).  These rules fitted in with the Jewish prohibition against the strangling of 
animals.  If animals were to be eaten they had to be “bled out” and Jews were not allowed to 
drink blood.  In fact the rule was also a health safeguard.  It would deter people from eating 
animals that had died of natural causes with all the health hazards that goes with that.  The law 
about fornication would deter foreigners from engaging in and promoting pagan temple rites.  

To the Pharisee-based, pro-circumcision people who attended the Council, the edict appeared to 
link in with their own ancient and established custom (so they could hardly contest it).   

However according to Paul’s letter to the Galatians, it appeared that as far as some Jewish 
Christians were concerned, newcomers could thereby be part of the community in one sense, but 
only in one sense.  They were still considered to be separate.  This was especially obvious in the 
shared meal of the Eucharist.  Here the community was supposed to unite as one body and share 
in the Eucharistic body of Jesus Christ.  (cf. 1 Cor 11:20).  Paul confronted the Galatians about 
Jewish Christians eating apart,  ‘People in Galatia have you gone mad.”  (Gal. 3:1)  He even 
publicly confronted Peter about this (Gal. 2:14).  

So how did Paul understand the Council edict of abstaining from “blood, fornication and 
strangling.”   Early commentaries that interpreted this text claimed that it meant more than rules 
about eating.  Rather it had a morality level of meaning.  

• Any ideas as to how the edict about “blood, fornication and strangling” could have a
“morality” level of meaning?

• Essentially, Judaism is about basing one’s life on the moral laws of God.  Do you think
the incorporation of Jews and Gentiles into the “one Body” would make sense if the
Gentile newcomers were “only” required to observe dietary rules?

• Recall Paul’s vision on the way to Damascus “Saul, Saul why are you persecuting me?”
“Who are you Lord?” “I am Jesus of Nazareth whom you are persecuting.” (Acts 9:4)
If Jesus identified with all of his followers in a bodily way, his Jewish and Gentile
Followers would need to be united in more ways than how they ate.  Any comments?
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An Interpretation of “blood, fornication and strangling” 
Page 3/3 

(a) “blood”  referred to cruelty as such.  In the Roman Empire there was institutionalized 
cruelty.  Major towns had  Colosseums in which gladiators (slaves, criminals or opponents of 
Rome) fought with wild animals or against each other.  Implicitly the Jerusalem Council edict  
bans the Followers of Jesus from attending these popular gatherings.  Thus the commandment 
“Thou shalt not kill”  was being interpreted as a ban on blood-lust as well, and in fact a ban on all 
forms of cruelty.  Implicitly it urges  “Have compassion towards all sentient beings.”   (Actually 
this quote comes from the Dalai Lama of Buddhism.)  

(b) “fornication” on one level refers to participation in Temple rites for pagan fertility gods.  
An interpretation of the edict is, that Followers of Jesus were not only being told to avoid these 
rites.  They were also being told to avoid fornication, that is,  uncommitted sex, as such..  Thus 
the commandment “Thou shalt not commit adultery” was being extended to unmarried people as 
well.  By implication, there is also criticism here of anyone “using” other people for their own 
gratification. Rather focus should be put on the social well-being of “the other.”  

(c) “strangling”  in the context of James’ quote of the prophet Amos was, as already noted, 
extending the Commandment of “Thou shalt not steal” into condemnation of unjust and unfair 
business practices.  Again such an extension was aimed towards the well-being of “the other”.  

• Would you agree the above interpretations show that in observing the commandments of
“Thou shalt not kill, Thou shalt not commit adultery, Thou shalt not steal”  the followers
of Jesus were being challenged to orientate themselves towards the needs of “the other”?

• This edict of the Jerusalem Council is mentioned in Acts a number of times.  Do you
think that Luke the narrator, would have put in so many repetitions of the edict if it was
“only” about rules relating to eating requirements as many Scripture commentaries say?

• If the edict of the Council did only relate to eating requirements (cf. Leviticus) do you
think this would have solved the debate about circumcision?

• Do you think some of the people at the Council like Paul, would have been happy about a
morality interpretation of the edict (and the Commandments) because the edict dropped
off so many detailed regulations of Judaism?

• To what extent do you think the edict was about “money, power and sex” and was raising
the bar in observing commandments?

• Could you say the edict focussed on the “spirit” of the commandments?

• Historical sources say that gladiatorial fights continued on until the fifh century when
Christianity became the State religion of the Roman Empire.   Any comments
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Ch 8 The Passion in the Synoptic Gospels and 
the Three Key Social Commandments 

In ancient literature/story-telling, people took special note as to how a “hero” had died.  They 
thought this gave a key insight into the nature of the person’s life. In the case of the passion 
narratives to be found in the four gospels (Mark, Matthew, Luke, John) there is a general 
similarity in the story.  Any differences between the gospels show how the writers were giving 
their own interpretation of the life of Jesus as demonstrated at the time of his death.   

In the workshops to follow here, attention will be paid to a particular part of the crucifixion 
narrative as told by Mark, Matthew and Luke.   This attention will put a focus on the jeering 
comments of the enemies of Jesus as they stood around the cross making fun of him.  

(i) The passion story of Mark and Destitution 

In Mark’s gospel there is a strong, on-going theme of fear.  It was written after Emperor Nero’s 
persecution in the 60’s and as the Jerusalem Temple was being destroyed.  The theme of fear 
comes to a climax in the crucifixion story when Jesus has been stripped of apparently everything.   
A disciple betrayed him.  Everyone else fled. The Jewish leaders condemned him.  His chosen 
leader Peter, denied knowing him, The crowd called for the release of a murderer rather than him.  
Then Pilate the judge who found him innocent, turned him over to be crucified (Mk 14:14).  

When Jesus is on the cross 

The passers-by jeered at him, they shook their heads and said, “Aha! So you would destroy the 
Temple and rebuild it in three days! Then save yourself come down from the cross!”  The chief 
priests and scribes mocked him among themselves in the same way.  He saved others… he cannot 
save himself.  Let the Christ, the King of Israel, come down from the cross now, for us to see it and 
believe (Mk 15:32).  

• Jesus has moved into the crucifixion and its destitution because this was the will of God
(Mk 14:36).  For him the will of God was primary.  Material benefits (associated with.
Kingship as mentioned) were sacrificed.    Any comments?

• Consider the mockery of the priests and scribes in the historical context of Mark the
writer.  At the time of writing in 70 CE the chief priests, scribes and the whole Temple
system of Jerusalem were being obliterated.  Mark the narrator does not comment on this.
But Mark the writer is making a point here for his auditor/readers who were aware of
what is happening.    Any ideas as to what points Mark the writer, is
making about “kingship” here?

• Do you think a casual auditor/reader of Mark’s gospel in 70 CE might be challenged to
reflect on whether or not Jesus did in fact, within three days,  “re-build a temple, that is,
set up a new focal point for religion and a new “kingdom”?

• Jesus rose from the dead three days after the crucifixion.  Paul, and those who followed
after him, based their teaching on the belief that Jesus did historically, rise from the dead
and his Followers can share in this resurrected life?  Any comments?
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 (ii) The Passion story of  Matthew and Aloneness

Matthew presents his own interpretation of the passion.  As with the rest of his Gospel he looks at 
relationship in particular.  He notes “all the disciples fled” (Mt 26:56). Matthew’s interest in the 
social isolation of Jesus is reflected when he describes the jibes that were made when Jesus was 
on the cross.  

And those who passed by derided him, wagging their heads and saying, “You who would 
destroy the temple and build it in three days, save yourself!  If you are the Son of God, 
come down from the cross.”  So also the chief priests, with the scribes and elders, 
mocked him, saying “He saved others: he cannot save himself.  He is the King of Israel: 
let him come down now from the cross, and we will believe in him.  He trusts in God: let 
God deliver him now, if he desires him, for he said, “I am the Son of God.”  (Mt. 27:39-
44) 

• Jesus moves into the crucifixion and its aloneness because this is the will of God for him
(Mt.29:39)  The will of God is primary here.  Social supports are secondary.

Any comments? 

• Matthew was writing in about 85 CE, 15 years after the destruction of Jerusalem.  At that
time Jews were in their own state of crisis.  The chief priests and Temple system were
gone.  The surviving scribes and elders were wondering themselves, whether or not God
wanted them to continue on as a people.

Any irony here on the part of Matthew the writer? 

• At the same time in about 85CE, Matthew’s community also had problems of wondering
whether or not God wanted them.  Around that time there was an edict from Jewish
leaders meeting in Jamnia.   The edict required a prayer to be said at the local Synagogue
that put a curse on Christians.  This effectively banned Christians from the Synagogue.
Like Jesus, Matthew’s community was now rejected by the “elders” of Judaism and the
Jewish mainstream.    Do you think Matthew was putting out a challenge to his
own community to be like Jesus, and to be prepared to break links with their social
supports if the will of God required it?

• Note how both the passers-by and the chief priests etc are reminding Jesus on the cross
that he said “I am the Son of God”  He had defined himself to them in terms of
relationship.     Do you think this applies to people in general?

• In his passion story Matthew notes “All the disciples fled.” (Mt.26:56). Do you think
Matthew is showing here how Jesus was prepared to embrace the will of God  even at the
expense of losing his friends?   Can you think of current examples when this happens?

• In Matthew’s narrative, after the death of Jesus, an “unknown” disciple from Arimathea
asked Pilate if he could put the body of Jesus into his newly-hewn tomb.

Is there a lesson here about supporters “coming out of 
the woodwork” if one is prepared to stand up for what is “right”?  

• At the end of Matthew’s gospel the risen Jesus gives a mandate to his disciples to preach
to the whole world and “disciple” others (Mt.29:19). Do you think this is putting a
priority on relationship, for the continuation of his “kingdom”?  Any implications?
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(iii) The Passion Story of Luke and Powerlessness 

The passion narrative of Mark points to the physical agony and destitution of Jesus in his 
crucifixion (in contrast to “kingship”),  The passion narrative of Matthew shows Jesus in total 
social isolation cf. “My God, my God, why have you deserted me?” (Mt.27:47).  Luke shows 
Jesus in a position of powerlessness.  Again, in Luke’s gospel, as with the gospels of Mark and 
Matthew, Jesus has embraced this situation because this is the will of God for him (Lk 22:42). 

Thus in a veiled sense Mark shows the opposite of “Thou shalt not steal.”  Matthew shows the 
opposite of “Thou shalt not commit adultery.”  Arguably Luke shows the opposite of “Thou shalt 
not kill.”.  Jesus has sacrificed material benefit, social well-being and self-determination.    

In Luke’s passion narrative there again appears to be a difference between the narrator and the 
writer.  Luke is writing for Gentile Christians in an affluent, secular/ democratic society around 
85 CE.  In Luke, the mockery Jesus receives on the cross comes from secular bystanders. 

.  
The people stayed there watching him.  As for the leaders, they jeered at him. He saved 
others, they said “let him save himself if he is the Christ of God, the Chosen One.”The 
soldiers mocked him too, and when they approached to offer him vinegar they said, “If 
you are the king of the Jews, save yourself”  (Lk 23:35-37). 

• In the ancient Roman Empire “the chosen one” was the Emperor.
In the narrative do you think the leaders are trying to be sarcastic? 

• In the narrative the soldiers mock Jesus with “save yourself”. Yet a few verses later Jesus
promises a compassionate thief that is crucified with him.  “Today you will be with me in
paradise” (Lk 43:23).

Do you think that Luke the writer is “turning the tables” of sarcasm here? 

• Luke recounts how Jesus said “Father forgive them; they do not know what they are
doing.” (Lk 23:34). Would you say that Luke shows us here, that even in his
powerlessness, Jesus retains the power to exercise forgiveness.  He retains the ability to
define himself.

• Prior to this, when Jesus was carrying his cross he came across women who mourned for
him.  He said “Daughters of Jerusalem, do not weep for me; weep rather for yourselves
and for your children” (Lk 23:28).  Jesus (crucified in 33 CE), was anticipating the
destruction of Jerusalem (in 70 CE).  Luke the writer (85CE) was recalling it.    Do you
think this is another example of Luke showing how, despite his powerlessness, Jesus
could still exercise self-control, self-definition and compassion for others?

The Passion narrative in the Gospel of John (John 19:17-42) has connotations of exaltation 
despite the destitution, aloneness and powerlessness of the situation.  Here Jesus is not stripped of 
his clothing.  His mother and beloved disciple are at the foot of the cross.  The chief priests in the 
narrative appear nervous about his title of “King of the Jews” on the cross.  John constantly 
reminds the reader how the crucifixion of Jesus is the fulfillment of Scripture.  In John’s gospel as 
Jesus died he said “It is accomplished.” (John 19:30)     Any comments? 

Optional Background reading    Is Christian Morality Unique? Part One 
Michelle Nailon    BA. B.Theol. M.Theol. Grad.DipTheol   .      ISBN 978-0-9805603-5-0 
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Ch. 9 How Unique is a Focus on the Morality of 
Money, Power and Relationship? 

The preceding pages show how, within the early years of Christianity, there was a development in 
the understanding and observance of the three Jewish prohibitions against killing, adultery and 
stealing as set out in the Ten Commandments.  The followers of Jesus were challenged to 
renounce their own self-determination if duty required it, renounce their social relationships if 
required and renounce material welfare.  Such an attitude towards self-sacrifice is demonstrated 
in the gospel narratives, especially of the passion. Yet similar (if not identical) challenges are also 
demonstrated in other world religions. 

Judaism     required control of one’s attitudes cf. 
“Thou shalt not bear false witness against thy neighbor” 

(i.e. block the self-determination of others) 
“Thou shalt not covet thy neighbour’s wife”  
“Thou shalt not covet thy neighbour’s goods” 

Would you agree with this interpretation? 

Islam requires respect for 
The life of others with focus on the supportive framework of family 
Marriage with opposition to adultery 
The property of others with care for the welfare of the poor 

Would you agree? 

Taoism  consider these quotes from Tao Te Chin 
I have three treasures which I hold and cherish 
The first is known as compassion  (cf. relationship) 
The second is known as frugality  (cf. money) 
The third is known as not daring to take the lead in the empire  (cf. power) 

Any comments? 

Hinduism 
“The Gita  has three major themes – knowledge, action and love.” (cf.Google!) 

If this is the case do you see these connecting with money, power and relationship? 

Buddhism 
The followers of Buddha are centred around the Sangha, which is a community of monks or nuns 
The five main vows of people in the Sangha include vows to  refrain from:  
Stealing  Killing Sexual misconduct 

Do you see the connection here with money, power and sex? 

Catholic Tradition At the “heart” of the Catholic Church are the Religious Orders.  Their 
members have vows of poverty, obedience and chastity (cf. money, power and sex) 

Any comments? 

Given the parallels with other world religions, at the end of Is Christian Morality Unique? Part 
One, the question is raised as to whether or not Christian Morality really is unique.   
Part Two of Is Christian Morality Unique attempts an answer to this based on a sociological 
analysis of Christianity’s base of Judaism and Greek Philosophy as found in the gospels.   

In the meantime do you think a readiness to “self sacrifice to 
God’s will” helps to partly explain Christian morality? 

Optional Background reading    Is Christian Morality Unique? Part One 
Michelle Nailon    BA. B.Theol. M.Theol. Grad.DipTheol   .      ISBN 978-0-9805603-5-0 

Project Employment Inc 2020      www.realitysearch.com.au 
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WORKSHOPS PART TWO

Is Christian Morality Unique? Part Two

Summary Notes

1. The workshops on Part Obne of Is Christian Morality Unique? Part One
 considered a Christian detachment from money, power and relationship. It also asked 'Is
 Christian morality unique because of its basic social structure?" Part Two of the
 workshops explores this.

2. Exploring social structures requires the discipline of sociology. This si a human
 science without the exactness of natural sciences like mathematuics.


3  Mark, the first gospel writer (ca 70 CE) picked up on the aim of the apostle Paul
 (writing in the 50's) to combine the two distinctly different social
systems of Judaism and
 Hellenism (cf. Greek philosophy). Judaism has an emphasis on time and law. Hellenism
 has an emphasis on place and order.

4. Matthew's gosp0el (ca 85 CE) sets out a "blueprint" for a Jewish-based social
 system. He lists personal qualities likely to be found there and communal attituds in its
 social environment. However he also outlines its tendency towards overstress on external
 law.

5. Luke's gospel (ca 85 CE) points out the "best" personal attributes fond in a
 Hellenistic society and also those at the corporate level of a democracy. On the other hand
 he also points out a tendency in this type of society towards over-stress on idealism.

6. Luke's Book of Acts shows how the hybrid society of the followers of Jesus was
 launched. There was the sense of a "living" authority and a "Living" word.
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Is Christian Morality Unique? Part Two
Summary Notes Continued


7. Part Two of Is Christian Morality Unique? deals with a difficulty in interpretation
 of the gospels at a sociological level. At present, in
academia there is a heavy stress on a
 natural sciences approach to interpretation which is called Historical Critical Exegesis.
 This method takes a "diachronic" approach,to the text, that is, it looks at one small section
 at a time. This emphasis leads to a disinterest
in the findings of a sociological approach
 which has to look at the text as a whole. A Sociological investigation would use a
 "synchronic" approach such as semiotic analysis.

8. A disinterest in an "overview" analysis of the gospels means the "warnings" of the
 gospels about the excesses of the two types of societies at the
base of Christianity can be
 overlooked. Thus a society's perspective on the whole of reality can be warped. It is like a
 frog in a pot of boiling water, unaware of the increasing danger around it.

9. Part Two of Is Christian Morality Unique? deals at length with the book Truth and
 Method written by the German philosopher Hans-Georg
Gadamer in 1960. Gadamer had
 lived in Nazi Germany and had tried to understand the errors of itys philosophy He
 followed his mentor Heidegger and highlighted the importance of a sense of time.

10. Gadamer validated the importance of tradition and allegory as vehicles of "the
 truth". The philosophy of the Enlightenment had downgraded these.

11. He showed that "play" and art such as a portrait, act like a subject. They draw in a
 participant
leading them to an understanding of the "truth" that would be otherwise
 overlooked.

12. Gadamer showed that tradition is, in a sense alive, because it dates back in time
 and it enables whose
who share in it to imbibe its insights.

13. Gadamer refers to an "anonymous will" that shapes history. He says the
 significance of events and situations
can only be understood from within the perspective
 of time.
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Is Christian Morality Unique? Part Two
Summary Notes Continued


14. He says that all language is inter-connected. The meaning of language is
 constantly changing and in this sense it is "alive"

15. The underlying message of Truth and Method points to the inadequacy of natural
 sciences. These cannot encompass the full reality of, for instance, the significance of
 history or the meaning of language. Those who rely on a narrow dimensional view of the
 "truth" can be like the "frog in a pot."

16. The gospel of John (ca. 100 CE) presents the presence of Jesus Christ as the
 unifying life of Christainity. He is presented as a Living Authority and a Living Word.
 When his followers identify with him they become like a living social organism,

challenged to adapt to the pressures both within and without.

17. Part Two of Is Christian Morality Unique? takes a brief overview of Christian
 history. At the time of the Protestant Revolution (1500's CE) there was a split between a
 Judaic approach with its emphasis on law and time (cf. Catholics)
and a Hellenistic
 approach withits emphasis on order and place (cf. Protestants).

18. The Catholic vatican Two council of the 1960's attempted to push Catholics into a
 more rationalistic
approach and outreach into the wider community. There was more
 approeciation of the position of Protestantism.

19. However the tendency of people to "tip" towards the extremes of one type of
 society
or the other continues on. With the Catholic move towards a more Hellenistic type
 of approach there has been a decline in the status given to its living tradition.

20. Into the future present Society's tendency to live in the "now" is likely to be
 challenged by an emerging generation that is tyrying to prepare for the catastrophies to
 come.
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In order to Explore the basic social structure of Christianity the human
 sciences discipline of Sociology is needed.



Some Characteristics of Sociology are as follows:


1. It is not treated and studied as a branch of any other science.

2. It deals with the social universe.

3. Sociology confines itself to statements about what is (not what ought to be).

4. Its immediate aim is the acquisition of knowledge about human society.

5. It is an abstract and not a concrete science e.g. it is concerned with social phenomena
 as type's social confict. 

6. Sociology tries to find out the general laws or principles
about human interaction
 and association... by observiong and studying a few. 

7. It only studies human activities in a general way.

8. Sociology is both a rational and an empirical science. The empiricist collects facts,
 the rationalist co-ordinates and arranges them. 
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Sociology explores basic social structures



for example the extent to which societies are based on universals such as:

TIME AND PLACE

which are at the base of the Cosmos


Consider the Big Bang of 13.7 billion years ago



Cosmologists worked out that the light spectrums at the end of a galaxy show the speed at
 which it is moving.

Galaxies travelling at double the speed of others are twice the distance from a point in
 space that all of the galaxies are moving away from.

Question: Can you understand this? 
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The cosmic base of time and place was
 reflected in the belief and social system
 of the ancient world, for example in the

 pyramids. 


The time and place connection was still
 being expressed in the C20th



It sits at the heart of major sports


Question: Would you agree?
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People came to understand that cause
 and effect within the framework of time 


was an expression of the natural law.


They based their society on their
 understanding of the moral law e.g.

 Judaism and later Islam 


However a society based on law can over-stress external law and tradition

Question: Would you agree?
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On the other hand

people came to understand that within nature

 there is a universal order


A society could be largely based on
 this for example Hellenism (cf. Greek

 Philosophy).


However a society based on order can over-stress idealism

Question: Would you agree?
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A COMBINATION OF THE TWO


Paul (writing 50's CE) is
 known as the first
 Christian theoologian.


He pulled together


Judaism
cf. law and time


and


Hellenism
cf. order and place.


The book
Is Christian Morality
 Unique? Part Two

 argues
the underlying
 structure of the gospels

describes these two
 differing types of
 society.


It provides warnings
 about each of them.

It proposes a possible
 combination of the two.


In the book the
 underlying structure of
 the gospels is explored
 by using an approach to
 interpretation called 


"semiotic analysis". 


Semiotic analysis is based upon three main principles

1. Each text forms a unit of meaning complete in itself.
2. The analysis consists in establishing the network of relationships between

various elements in the text. Out of this the meaning of the text is constructed.
3. In the collection of sentences there are various levels, each of which has its own

distinct grammar.


The users of Semiotic analysis try to take into account the historical milieu of the text. 


The approach has special relevance to those with limited knowledge of the gospels.

Question: Do you understand this?
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Semiotic Analysis of the Gospel of Mark


(1st Gospel written around 70 CE)


Analysis shows textual patterns using place names to pair paragraphs cf. 


In a Section A (Mark 1:9-3:35) key points common to each pair are as follows:


Based on God's will

Extends to good and bad

Requires support


Challenges corruption

Gives priority to people

Respects human needs


Can innovate new order

Reaches to crowds

Ready to forgive 


The point in common to all pairs is

AUTHORITY


Authority undergirds a society based on law. 


What list of attributes for authority could you come up with?

Do you think there is a difference between "rule of law" and "rule by law"?
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Semiotic Analysis of the Gospel of Mark


Analysis shows textual patterns using place names to pair paragraphs cf. 


In a Section B (Mark 4:1-9:1) key points common to each pair are as follows:


Be receptive

Perceive as well as see

Note dignity of the
 person


Realise big picture is
 complex

Value personal contact

Believe in own power


Avoid bad actions

Don't overstress formality

Stay anchored

Avoid hardheartedness


The point in common to all pairs is

What is needed for a SENSE OF DIRECTION


A sense of Direction is needed in a society based on order. 

Otherwise there is idealism for its own sake.


What list of attributes for a sense of direction could you come up with?

Can you recall order-based societies that imploded e.g. the Roman Empire?
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Semiotic Analysis of the Gospel of Mark


Question:  If both types of societies were being cultivated, what type of person would 
be flexible enough to move between the two? 


Question: What about a "child-like" person?


In a Section C (Mark 9:2-10:31) 

In a Section D (Mark 10:31-16:8) 


Fear

Place getting

Asking

Crowd pressure

Accepting help


Praise and mockery

Belief in self

Civic authority

Regeneration

Individual/corporate guilt


Crowd Fickleness

Finding Support

Plots and criticism

Taking initiative


Question: Any other examples?

Question: How to retain a "child-like" approach??
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The Gospel of Matthew


Semiotic analysis of the gospel of Matthew shows a society based upon time and law.

The gospel shows where this is found, how to cultivate it, what it looks like and warnings about
 over-reliance on it. Most paragraphs start with a time statement.


Matthew 1:1-4:25


Question: Would you agree the most natural type of society based on the natural law is
the family?

Would you agree that pushing beyond law observance and cultivating relationship 
would include pushing 'beyond' the following?


Sin

Being average


Being literal 

Show


Treasure

Judging

The easy

How so?
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The Gospel of Matthew

Matthew 8:1-10:42


Ask for help


Recognise authority


Accept touch


Accept healing


Be independent of crowd


Be ready to move


Leave excuses


Follow


Trust


Prioritise


Forgive


Entrust


Renew


Lead


Touch


Ignore ridicule


Believe in own power


Believe


Teach and heal


Pray for harvesters


Reach out

Question: Would you agree?
Question: What about an environment of internalised law?
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The Gospel of Matthew

Environment of Internalised Law
Matthew 11:2-18:35


Proves


Excuses


Relieves


Prophesies


Brings Hope


Justifies


Discerns


Relates cf. God's
 will


Bears fruit


Hears


Proclaims


Retrieves


Is affected by


Listens


Is Concerned


Heals


Dismisses petty


Sees clearly


Praises


Feeds


Warns


Recalls


Builds


Foresees


Shines


Anticipates


Empowers


Grieves


Pays dues


Is present


Forgives

Question: Would you agree?
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The Gospel of Matthew

However
A Society based on law can have pitfalls
 cf. Matthew 19:3-25:46


Selfish use of law

Belittling of children

Many possessions

Making demands

Condemnation

Ambition

Controls

Vestiges of greatness


Money from religion

False appearances

Reliance on rank

Privilege

Separatism

Anthropromorphism

Legalism

Narrowness


Hypocrisy

Temple reliance

False Prophets

Lack of watchfulness

Presumption

Lack of development

lack of accountability

Question: Would you agree?
What about the following?


The "type" of follower of Jesus
 that emerges from Matthew's
 gospel appears to be

THE DISCIPLE

Matthew 26:1-28:20



part 2 page 17

Semiotic Analysis of the Gospel of Luke

Semiotic analysis shows an emphasis on Place.
For example paragraphs are "paired" in Luke 4:31 - 9:51
via matching places.


 Also there is an underlying direction in the gospel towards Jerusalem. 

A Section A (Luke 1:1-4:30) shows a child of the world.


A Section B (Luke 4:31 - 9:51), shows
 attributes needed for a society
 based on
Order.


Think in terms of an urban
 neighbourhood.


Authority

Compassionate Power

Bodily care

Proclamation


Power in nature

V disease & V spirits

Prayer

Forgiveness


Fraternal Proclamation

Union with God

Invitation

Solid Foundation

Question: What do you think?
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Semiotic Analysis of the Gospel of Luke


Greek Philosophy was a cradle of democracy which is open to improvement.



Stay peaceful


Be detached


Look to future


Keep moving


Reach out


Make love basic


Prioritise reflection


Ask


Use spiritual power


Listen


Seek wisdom


Prioritise integrity


Accept outsiders


Prioritise truthful speech


Direction not treasure


Focus on direction


Internalise honesty


Discern


Nurture nature


Dignify woman


Loosen bonds


Start from small


(Luke 9:52-13:22)

Question: Any suggestions?

It could be argued that capitalism and communism are "two sides of the same coin"
It could be argued democracy and totalitarianism are also "two sides of the same coin"
What do you think?
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Semiotic Analysis of the Gospel of Luke

V means opposed to


V "Saved" Leader

V Rejection

V Hierarchy

V Payment base

V Elitism

V Ideological . . . . .
 . . . . . . foundations

V Exclusion of . . . . .
 . . . . . . difference


V over-absorption into 
system


V Material obsession

V Inflexibility

V Ingratitude

V Alienation of dignity

V Predictability

V Over-formalised justice


V Self-grandisement

V Exclusion of children

V Over-focus material 

security

V Total self-reliance

V This life only

V Closure to the new


(Luke 13:24-18:31)

Question: What do you think?

The "type" of follower of Jesus that emerges from an order-based society appears to be 

the Kingdom Figure.


Obtains needed pity

Makes retribution

Increases profits

accepts welcome

warns of danger

exercises stewardship

exerts rights

maintains order

points beyond this life

signals future

donates their only mite

comes with power

(Luke 18:35-21:37)



part 2 page 20

At the end of his gospel 
(Luke 21:38-24:53)


Luke Sums up the dangerous tendencies in each of the two societies

Question: What do you think?


Luke wrote a second book known as The Acts of the Apostles. In this book he shows how
 the new "hybrid" society was launched
into the world of the Roman Empire in the first
 century CE. 
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Luke'S Acts of the Apostles (i.e.)
"Launch the Society".


Consider:  Time and place remain two separate categories.
Law and Order remain two separate categories.


Do you think the combination of a society based on law (and time) and a society based
 on order (and place) would merge into a new society altogether or
remain as a hybrid?

(cf. Acts 1:1-6:8)


Question:
 What principles would those launching the new society would face as they
tried to reach out beyond the boundaries of a law and ethnically based society?
What about the following?

Power is in the Person (not a system)
Separation of spiritual favour and money
Inter-racial outreach
Power is outside the priesthood
Movement is promoted
Orientation towards re-birth
Inter-cultural base
Readiness to adjust
Mutual financial support

(Acts 6:8-11:29)
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Luke'S Acts of the Apostles (i.e.)
"Launch the Society".

 Moving outwards into the Gentile (non-Jewish) world would not be easy.

Coping Response Likely Motive for Opposition

Power through focussed goodwill

Power through truth

Material independence

Perception to esape

Stress on humanness

Brotherly support

Salvation through spiritual strength

Politics

Money

Influence amongst wealthy

Crowd influence

Adulation

Desire for leadership power

Sect control
 Acts 12:1-15:29)

 How would these problems and solutions stack up against your own experience?
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Luke'S Acts of the Apostles (i.e.)
"Launch the Society".

 If a society based on belief in God moves beyond Judaism,

What sort of governance structure would be needed??

If belief in a "living voice" or "living word" is basic to such a structure, 

What would be understood about the "Living Word"?

The "word" is taught and preached by many
The "word"continues to live on with those who 'have' it
Speaking the "word" is permitted by the Ultimate Spirit
The "word" is spoken to those ready to believe
The "word" is received by those who include the wealthy
The "word" has opponents
The "word" urges proclamation
Teaching the 'word' is commanded by the final "I Am"
The "word" expects attention
The "word" is increased and strengthened by the "I Am"
The "word" is linked in with "the Way"
The "word" continues the work of "I Am" (Acts 15:30-20:22)


How does this line up with your own understanding of "the voice of the people" in a
Democracy?
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Luke's Acts of the Apostles (i.e.)
"Launch the Society".

Authority Figures

Disciples
Prophets
Church leadership
Law enforcers
the people
State Law
Religious leadership
Kith and kin
the Governor
the Successor
the Emperor
Monachy

Assistance Given

accompany
warn
require purification
protect
challenge
impose respect
provide forum
give secret help
give on-going protection
weigh up case
provide base for outreach
give a hearing
 Acts 21:1-26:32


What are your ideas about EVERYONE being able to make a contribution? 

Acts 27-28


-- to the world--
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However


Keeping a balance in society is not easy


A society and the people in it can tip towards the extremes of one society or the other.

Over-stress on External Law Over-stress on Idealism

And, if people are focussing on details, they don't notice what is happening in the big picture. 

They become like a "frog in a pot"
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The problem has been around
 for a long time  It is still around!
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>

People can be in their own narrow group Or they can be spread too wide

Should one try to escape? Or does awareness help with
 coping?
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Where does "Frog in a Pot" apply to the basic social structure of Christianity??

Consider a quick overview of its history.


Constantine
306-337 AD 
Christianity became the established religion of the Roman Empire


Middle Ages

ca. C5th-C15th

 Christianity was considered to be the one uniform society.
The
 manuscripts of Greek Philosophy and Hellenism were lost.


Crusades 
ca. 1095-1492 AD


When crusaders went to the "Holy Land", now occupied by Muslims the
 manuscripts of the ancient Greeks were re-discovered and brought back to
 Europe


Renaissance
ca. C14th - C17th


Re-finding the Hellenistic roots of Christian society (cf. Gospel of Luke)
 triggered an upsurge in Greek architecture, art and philosophy etc.


Reformation
ca. 1517-1648

 An awakened interest in a Hellenistic view of Christianity helped spark
 nationalism and whole countries broke away from the control of the
 Catholic Church in Rome.


Religious
 War

 Wars and division between Catholics and Protestants continued on until
 the C20th.


Enlightenment

ca. 1715-1789

 Amongst European philosophers there was an over-emphasis on "the
 now". The Stoic idea of a divine spark being inherent in people was
 developed into concepts of personal "genius". Tradition was put aside.


Nazism
ca. 1930's-40's

 Nazism was based on philosophies of the Enlightenment with a stress on
 the "now" and place and the rejection of traditional morality. Their
 rejection of time-based Judaism was aligned with this.


Heidegger
 and Gadamer 
1889-1976, 1900-
2002

 Gadamer's mentor Heidegger turned the "philosophy of the day" on its
 head because of his stress on TIME. He claimed that "being is time".

Truth and
 Method
1960

 Gadamer, who lived in Nazi Germany, pointed to the shortcomings of a
 philosophical approach that relies on method. This tends to reject a wider
 grasp of reality that incorporates the sense of time.
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"Arguably" Christian society "tipped"
 too far towards a time-based, law-
based society during the Middle Ages.
 Then with the exception of Jews and
 most Catholics it "tipped" too far
 towards a place-based, order-based
 society in Europe (especially), during
 the Enlightenment.


Consider. If gospel interpretation only
 uses a diachronic approach (cf. one
 small piece of text at a time) then a
 synchronic, sociological approach to
 the gospels can be downgraded and
 overlooked.


So too with the overview warnings
 about social extremes in the gospels of
 Matthew and Luke.
Also they can be
 overlooked if people no longer
 consider the gospels at all. 


Gadamer's Truth and Method
 challenged the position of
 Enlightenment Philosophers who were
 living with a "now" mindset.
Insofar as
 we live in a "now" society today, the
 five main Sections of his book apply to
 our own society as well.

1
 Gadamer argued Enlightenment philosophers shifted the time-honoured meanings of
 culture, common sense,
tact etc. into a more subjective understanding of these.
They stressed
 the natural sciences rather than the more comprehensive and abstract human sciences. Thus
 the credibility of tradition and literary forms such as metaphor and allegory were
 downgraded.


cf. "I'll say it again—it is easier for a camel to go through the eye of a needle than for a rich person to enter the
 Kingdom of God!”
Matthew 19:24
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2. Gadamer pointed
 out that play and
 drama "draw in" a
 participant. In that
 sense they act as a
 "subject". The same is
 true of a portrait.

These art forms point
 to realities that could
 otherwise go
 unnoticed.

3. He argued that
 the insights of a living
 tradition can best be
 learned if one shares
 in the tradition.
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4. Gadamer pointed out
 that the significance of
 historical events can only
 be understood from the
 perspective of time. He
 also pointed out that
 "anonymous will" affects
 the unfolding of history.

5. He claimed that all
 language is
 interconnected. Also the
 exact meaning of language
 e.g. in historical texts,
 cannot be fully understood
 because
the meanings of
 words shift around.


Ironically enough there are parallels between the philosophy of Gadamer and
 the Gospel of John. 


John teaches about

"Living Authority" throughout history  (cf. anonymous will) and

"The Living Word"  (cf. language as subject).
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Semiotic Analysis of the Gospel of John

John 1:1-18

John 1:19-5:47


Represents God

Invites

Uses power

Relies on Household

Works for "Father"

Gives witness


Appeals to Crowd

Is sought after

Achieves goals

Brings life

Is doubted and outlawed

Is aware of death threats

Has public witness

Is conscious of timing

Light of the world

Is commanded by "Father"

Speaks like a shepherd

John 6:1-13;1
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Semiotic Analysis of the Gospel of John

John 13:1 - 17:26

John 18:1 - 20:30
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However

The tendency to "slip" into the extremes of a time-based or a place-based type of
 society remain.


After centuries of conflict between the Catholics (cf. time and law) and
 Protestants (cf. place and order), the Catholic Church attempted to correct its


own imbalance with a Vatican II Church council in the 1960's. 


The Disciple 
The Kingdom Figure


Changes have caused disruption and loss of valid traditions

 The challenge to find an easy reconciliation continues.

So also does the relevance of points made by Gadamer
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The tension between time and place, law and order,
 morality and truth continues.


Both in each pair are different but interdependent.


Both are represented in the figure of Christ.


It is the dialectical tension between these that help to make
 the morality of Christianity unique.
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